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SECONDARY DESIGNATIONS OF NATIONALITIES IN MODERN UKRAINIAN AS ONE
OF THE SIGNS OF NATIONAL IDENTITY AND A MANIFESTATION OF
ETHNOCENTRISM

Abstract. The purpose of this article is to investigate secondary designations of nationalities of a
pejorative type in modern Ukrainian, using material from fiction, scientific sources and lexical
dictionaries. On the basis of the collected material, we analyzed these designations as one of the aspects
of the national identity shaping, as well as the negative side of this phenomenon — ethnocentrism. The
analysis revealed extralinguistics and linguistic factors that influenced the formation of the Ukrainian
vocabulary of this segment — history, culture and cultural-linguistic interaction within different ethnic
groups in Ukraine and abroad. The studied designations are identified, and classified within the aspect of
ethnic and national identity in a way suitable for the understanding of a non-Ukraian speaking reader. The
study also shows how these designations specific to the Ukrainian people having, for the most part, folk
origins, can acquire individual traits in the creative laboratory of a writer, undergo an individual
transformation, and reflect the personal position of an artist in his art.

Keywords: designations of nationalities; pejorative; national identity; ethnocentrism; ethnophobism;
dysphemism.

1 INTRODUCTION

In this article, we look at secondary designations of nationalities in Ukrainian literary texts
written between the end of the 18" century to the present day. Since these designations are at a great
extend ethno-specific, they reflect the cultural background of each people and, as a rule, are fully
understandable only for native speakers. We can see that almost all the designations collected
during this research somehow reflect the material and spiritual culture of Ukrainian speakers as well
as their ethnic identity.

It should also be noted that, for a non-Ukrainian speaker, the perception of Ukrainian
designations of this type turns to be difficult as they are specific to a culture in which they appeared.
Thus it makes actual to conduct the study of such designations adapted for a foreign auditory.

The relevance of this research subject has been reflected in the works of English, American
and Ukrainian sociolinguists and ethnologists, including William Sumner, Allan and Kate Burridge,
Lars Andersson, Peter Trudgill, Lesa Stavic'ka, Vitalij Zajvoronok, Oleksandr Taranenko and others
who distinguish several aspects of the pejorative designations of persons, including historic and
social.

However, these works contain only fragmentary references on the national identity aspect and
those which are written in Ukrainian are consultable only by Ukrainian speakers.

2 METHODS

The research paradigm was interpretive, which placed emphasis on the analysis of the sources
as well as the synthesis of the obtained results. In addition to the dictionaries (Encyclopedic
Dictionary of Symbols of Culture of Ukraine (2015); Zajvoronok Dictionary of Signs of Ukrainian
Ethnic Culture (2006) online; Academic dictionary of the Ukrainian language (1970-1980) in 11
volumes online; Small online glossary of Ukrainian zargon (2003) by Stavic'ka; Dictionary of
obscene lexicon and its analogues (2008) by Stavic'ka, we also researched into the literary texts.
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3 RESULTS AND DISCUSSION

Every culture reflects the worldview of nation, its national consciousness, peculiarity of
philosophical thinking and understanding of the basic problems of global and own being. Thus the
Ukrainina culture embodies the ethical ideals of the Ukrainian people, their views on social and
personal life, embodied images and concepts that are enshrined in the national language, traditions,
norms and customs.

Ukrainian culture and the worldview of the Ukrainian people in general have been influenced
by many external and internal factors. External factors include the long colonization period of
Ukraine and its geographical location. The result of the mutual influence of different cultures on the
territory of the country has become a new way of worldview, which has been etched in the outlook,
psychology, customs and traditions of the Ukrainian people. “Ukrainian culture is one of the areas
where the elements of the “contemplative, introverted” culture of the East and the “practical,
extroverted” culture of the West are organically united with the authentic culture of Ukrainians and
give a unique fusion of their material and especially spiritual manifestation” (Savina, 2008).

Analyzing the names of nationalities in the Ukrainian language, we should first explain the
concept of national identity and ethnocentrism.Thus, Nagorna (2012) defines national identity as a
broad complex of individualized and non-individualized interpersonal connections and historical
representations, which is the basis of self-identification of individuals and groups of people with a
distinct identity, historical memory, culture, myths, traditions, objects of worship, national idea.

Ethnocentrism is interpreted as a belief in the supremacy of its own ethnic group and its
culture in comparison with others. This concept was introduced in 1906 by W. Sumner, who
understands ethnocentrism as a vision of things, in which some group is at the center of everything,
and all others are compared with reference to it (Bizumic, 2014, p. 3). Such a mechanism, on the
one hand, helps a person to preserve his identity, and on the other hand, is an obstacle to interethnic
relations and interactions. The commitment of one's group can be combined with a tolerant attitude
towards other ethnic communities. However, problems may arise when members of one community
begin to impose their values on others.

There is another type of ethnocentrism — when individuals not only prefer their group and
impose their values, but also view representatives of other ethnic groups as inferior and maximize
intergroup differences. It is with this kind of ethnocentrism that we associate the emergence of
numerous pejorative nominations (dysphemisms) to designate persons belonging to other races,
nationalities or ethnic groups (including Ukrainians themselves) in modern Ukrainian.

Although offensive means of nomination are replaced by politically correct lexical units, any
new politically correct name (euphemism) eventually becomes pejorative as a result of the
acquisition of negative attributes (becomes dysphemism).

Thus, in English and American literature of the nineteenth century the word “negro” or
“nigger” had a neutral meaning (Mosiévi¢, 2014), which gradually acquired a vulgar and
discriminatory connotation. In the late twentieth — early twentieth centuries due to some
transformation (negro — colored — black), the term “Afro-American” started to be used (ibid).

Until the collapse of the Soviet Union, lexeme wneep (negr) (‘negro’) was neutral in the
Ukrainian language, denoting “the indigenous population of tropical Africa, which has a dark skin
color, as well as descendants of Africans in America: Ilpucmyoicnuyi apabku, mypkeni, HeZpumaHKu i
VKpainku poznocams kogpe, ppykmu i wepoemu (Arab, Turk, Negros and Ukrainians deliver coffee,
fruits and sherbet) (Necuj-Levic'kij, I1, 1956, p. 446); Heep nopienioe ynobneny 0iguumy 3i CmpyHKOIO
nanemoio (A negro compares his beloved girl to a slender palm tree) (Ril’s’kij, III, 1956, p. 133).

At the present stage, in Ukrainian euphemistic vocabulary (which, however, depending on the
context can also be used in the function of dysphemisms), includes such nominations as:
agpoamepurkaneynv (afroamerikanec’) (‘African American’), memuowrxipuii (temnoskirij)
(‘black’) (Stavic'ka, 2003).

However, the largest number of dysphemistic nominations were recorded with regard to the
nations whose representatives reside in the neighboring countries, as well as Jews who lived in
Ukraine in large numbers since the Medieval ages.
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Thus the nomination “Jew” has one of the largest list of synonyms in the dictionary of
Grincenko: arcuo (Zid), scuook (Zidok), scuoouox (Zidocok), acuoyno (Zidun), mcuoux (Zidik),
acuorozd (Zidiigd), scudsixa (Zidaka) (Dictionary of Ukrainian in 4 vols., 19071909, p. 483), as
well as in the dictionary of Ukrainian jargon: aépawa (abrasa), aio (aid), mananeunv (malanec’),
«wupui ykpaineuvy (Sirij ukrainec') (Stavic'ka, 2003). The ironic nomination «mupuii ykpaiHeib»
(‘genuine Ukrainian’) is probably due to the fact that Jews as a foreign nation has always been
subtly aware of changes in political vectors, and with Ukraine's proclamation of independence was
one the first to learn and use Ukrainian in official communication.

Such a large number of derivatives of the word <«xun» (Zid) (pej. ‘Jew’) is explained by the
fact that this nomination was considered normative and widely used in oral language, business
documents and court decisions. The negative connotation was attributed to this nomination after the
revolution of 1917. Even in the Academic Dictionary of the Ukrainian Language (1971) two
meanings are attributed to this lexeme: 1. Obsolete, the same as the Jews: A4 arcuo cmapuii Hibu mee
snae, /louky ceorw oounoky B xami samuxae (And the old Jew seems to know, and encloses his
lonely daughter in the house) (Sevéenko, II, 1953, p. 158). 2. The insulting name of the
Jews (Dictionary of Ukrainian, vol. 2, p. 528).

With regard to Russians, the most ancient pejorative ethnophobism should be considered
kayan (kacap): [lputiwiu Kayanu obioamu, NOCMIAAUCS 3 Hel, XOY 60HA MO20 U He NOUHALA
(Katsaps came for lunch, laughed at her, though she did not understand) (Mirnij, 1, 1954, p. 67).

Max Fasmer in the Etymological Dictionary (1973, p. 123) states that kauan (kacap) means
«Ik tam» (ak cap) (“as a buck™) because of the beard which was worn earlier by Russians which
reminded goat to Ukrainians. According to Ukrainian scholars Krymskyj and Javornytskyj the word
has Turkish roots, since kassap is translated as “butcher”. There are also many derivative words:
«kanarmisty (kacapid), «xauanypis» (kacapurid), «xanametoBka» (kacapetovka) (a dysphemistic
name of Russia) (Etymological dictionary of Ukrainian language, p. 408).

Actualization of the pejorative word mockaie (moskal’) (moscovite) (pej. Russian) (polish by
origin) with the hostile connotation occurred in line with the actualization of some other words from
the region of the former Polish Ukraine, however this example is much more commonly used in the
spoken language nowadays.

Among the first writers which started to use this word in Ukrainian-language discourse to
name Russians is Shevchenko:

Koxaiimecs, wopnoopusi, | Ta ne 3 mockanamu, | bo mockani — uyouci moode, |Poonsme nuxo 3
samu. | Mockanws nrobume scapmyrouu, Xapmyiouu kune, | Ilioe 6 céoro Mockoswuny, | A disuuna
eune ... (Make love, black-eyed girls, / But not with moscovites, / Because moscovites are strangers,
/ They will do evil with you. / Moscovite loves by joke, and by joke will dump you; / Will go to his
Muscow-state / And the girl will die ...)

On a nation-wide scale, the pejorative lexeme mockans (moskal’) was actualized in 1980-
1990s, mainly with an ironic connotation (not only in Russia itself and in Russian discourse in
Ukraine, as well as in certain Ukrainian-speaking circles), which appeared to be ironic image of
“damn Muscovites”, from which all Ukraine's misfortunes are alleged: Crnonuka samyuunu xiami
Mmockani, / noxunuecs xobomom cionux oo semui..» (The elephant was tortured by the damn
Muscovites, / and he bowed to the ground ...) (Pozaék, The Elephant Duma).

The more insulting variant of dysphemism to name Russians — kauan is less popular, first of
all, because it has a purely ethnic, and not ‘ethnic-state’ meaning and is used to refer to ethnic
Russians living in Ukrainian cities and in compact villages as well as with regard to recent
newcomers from Russia, who are noticeably differ from the “Ukrainian” Russians) (Nakoneceij,
2004, p. 308-306).

Since the beginning of the annexation of Crimea and the military conflict between Russia and
Ukraine, the use of traditional “unofficial” names of Ukrainians and Russians has intensified (not
only with respect to ethnic Ukrainians, but more broadly to the population of Ukraine). The most
ancient disphemism-ethnophobism against Ukrainians is xexoen (khokhol) / xaxon (hahol) (crest),
which is interpreted in the Academic Dictionary of Ukrainian as “a pejorative name of a
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Ukrainian”: — Hy, mu, xoxon. Bce mobi cmiwku, — Anopiti Epmonaes s6no 3a30pume
Gnazodywmnocmi Iaokozo (Well, you, hohol. Everything is ridiculous to you, — Andrij Ermolaév
clearly envies the smoothness of Gladkij (Dovzenko, 1957, p. 415).

In the territory of the Northern Ukraine, this name gradually became familiar (not least, of
course, due to the lack of a common ethnonym for Ukrainians for a long time), for example, in the
memoirs of Ukrainian writer Oleksandr Dovzenko about his childhood: «— Tamy! — Il]o, cunky? —
Lo mam 3a moou naueyms? — To 30aneka, opnoscwvki. Pycvki noou, 3 Pocii niusymos. — A mu xmo?
Mu xi6ba ne pycoxi? — Hi, mu ne pycoki. — A axi oc mu, mamy? Xmo mu? — A xmo mam Hac 3Hae.
Ipocmi mu noou, cunxy. Xaxau, mi, wo xai6 oopoonsioms. Crazamu 6, mysxcuku mu...» (— Dad! —
What, son? — What are the people swimming there? — They are from Orel. They are Russian
people. — And who are we? Are we not Russians? — No, we are not Russians. — And what are we,
Dad? Who are we? — Who knows. We are just simple humans, son. Hahli — those who make the
bread. So to say” (Dovzenko, 1957).

Newly created disphemisms yxpu (ukry), ykponu (ukropi) in their meaning are somewhat
different from the traditional xaxszu (hahly), which is associated with some changes in the
perception of the Ukrainian nation by Russians, which occurred in the process of the current war. In
the minds of Russians, the word xaxez (hahol) is associated with inferior type ethnicity which uses
a ridiculous language that gives them the impression to be a perverted Russian language. So xaxon
means an inferior type, dull simpleton, albeit cunning, ideally suited to the role of a clown, capable
to tolerate endless mocking as being a coward — he will endure everything for material gain.

The other pejorative nomination of Ukrainians — ykpon (ukrop) (dill) has an additional
negative connotation, since it evokes in the minds of Russians the homonymic name of a plant, and
the significance of this plant in everyday life is quite trivial in comparison with the main garden
crops, tomatoes, etc. This “insignificance” of dill as a plant enhances the semantic component of
superficiality. Its derivational variant — the pejorative nomination ykponimex (ukropitek) hints by its
second part on the origin of the chimpanzee, and yxp (ukr) is simply the pejorative reduction from
ykpauney (Ukrainec) (Ukrainian). As a certain phenomenon, one should consider the fact that the
described pejorative nominations of the residents of Ukraine are used not only by “neighboring”
people, but also by Ukrainians themselves.

In Ukrainian literary texts we also find a wide range of dysphemisms to name Poles. Thus the
spread of the words .zax (liah) (m. pole) and zamuka (liashka) (f. pole) dates back to the nineteenth
century and is consistently used in Ukrainian literature of the twentieth century: Omoorc y knewanvuy
Heoino ix i nosinuano obox, Taku ¢ domawmnvomy Kocmvoni. Bonu naxu 6yau (SO on Sunday, they
were married in the home church. They were Ildhs) (Shevchenko, II, 1953, p. 64); Mysuxy
nocayxaio. Tam € o0na cmapa aamka, wo oysce 2apno 2pae 3 Lllonena (1 will listen to the music.
There is an old ldska playing Chopin very well (Koctbins'kij, III, 1956, p. 193). In the Academic
Dictionary, these lexemes do not contain the mark “pejorative”, but only — “historicism”. However,
their later replacement by the common used word noaax (polik) (pole) added an offensive tone to
above mentioned dysphemisms.

In addition, the Dictionary of slang gives other examples of pejorative lexemes to designate
the representatives of Poles: 630enux (bzdenik), s0enex (zdenek), nuex (psek) (these names reflect
the characteristic features of the phonetics of the Polish language) (Dictionary of the Ukrainian
Language in 11 volumes, vol. 6, 1975, p. 450).

In studied dictionaries we have also found a wide range of ethnophobisms concerning persons

of the following nationalities:

- Azerbaijanis: azep (azer), aiizep (ajzer), auzepoon (ajzerbon);

- Caucasian nations (Chechens, Georgians): xau (hac): /o Hnac niocie saKutico
anokarinmuunull xau / 0bizeas Jicesyca tiocom <...> (Some apocalyptic ha¢ sat aside us /
and called Jevus a yogi <...> (Komanenko, Monone Buno — Kovalenko, Young wine);
yopuosconun (cornozopij)(black assed): — J{aeéno nopa noxazamu yum woproxconum, xmo
eocnooap y micmi <...> (It is time to show to these black assed people who is the master of
the city... > (Kokottoxa, [ToBepHeHHs1 ceHTHMeHTanbpHOTO Tanrcrepa — Kokotuha, Return of
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the Sentimental Gangster); uypoan (curban). Came ye o0ozeonuno Cmacosi 8iOKuHymu
ocmanni eazanns. Bin y6'e bacmaua, yvoco uypbana, xyooouny eyzvkooxy (This is what
allowed Stasov to drop his last hesitation. He will kill Basmag¢, this churban, this narrow-
eyed cattle (Kokotuha, 1991);

- Representatives of Asian people: uypka (¢urka), yprok (urik), uypoax (Curbak), 8y3okookuit
(vuz'kookij) (“narrow-eyed”): Came ye 0ozeonuno Cmacosi 6iOKUHymu OCManHi 8a2aHHsL.
Bin y6’e bacmaua, yvoco uypbana, xyoobumny sysvkooxy (This is what allowed Stasov to
drop his last hesitation. He will kill Basmac, this churban, this narrow-eyed cattle
(Kokotuha, 1991).

The appearance of the mentioned pejorative lexemes is an evidence of a negative attitude
towards the representatives of the respective nations, which is manifested in the hint on skin and
hair color, poor mental abilities, or the name of the fruit, which is usually traded by representatives
of the relevant nationalities (yprok (uriik) — apricot).

4 CONCLUSIONS AND SCOPE FOR FURTHER RESEARCH

Pejorative nominations of representatives of different nationalities is a verbal manifestation of
ethnic prejudices, based on hetero-stereotypes and express the attitude of persons of one ethno-
social community to representatives of another ethnic group. Therefore, the fragments of ethno-
social reality, values, hetero-stereotyped representations and beliefs of representatives of one nation
about the other are fixed in nominations of foreigners. Reflection of ethnic prejudice is manifested
in the use of dysphemisms with regards to foreigners. Thus, dysphemisms denoting representatives
of other nationalities are structures that contain stereotypical, evaluative and ideological
components.

In conclusion, it should be said that this work intends to set a new milestone in the field of
ethnical and linguistic identity studies and its exploration must be continued.

We could imagine developing this work by expanding the sample of lexical entries to a
volume of complete dictionary in reverse — English-Ukrainian; or even a bidirectional English-
Ukrainian, Ukrainian-English dictionary. This may expend the study of euphemisms / dysphemisms
also in the texts of English literature.

It would also be interesting to carry out a further study from the point of view of the native
speakers — to study their motives for using these figures of speech in different situations.
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Anacracisa Ky3nenoBa. JlociaigaxeHHs BTOPUHHHX NO3HAYeHb HALIOHAJBHOCTEH MNeHOpPaTHUBHOIO
THIy B cy4yacHili ykpaiHcbkiii MoBi. MeTolo maHOi CTaTTi € AOCHIIKEHHS BTOPUHHUX IIO3HA4Y€Hb
HalliOHAJILHOCTEH MEeHOpaTUBHOTO XapaKTepy B Cy4dacHiil yKpaTHChKiii MOBi, BAKOPUCTOBYIOUH MaTepiaiu
3 XYROXKHBOI JIiTepaTypu, HayKoBi JpKepena Ta cloBHMKM. Ha ocHOBI 3i0paHOro marepialy aBTOpKa
aHaji3ye Ii Ha3BW, SK OOWH 3 AaCHEKTIB BUSBY HAI[IOHAIBHOI I1JEHTUYHOCTI YKpaiHIB, a TakKoK
HeraTUBHUH OIK 1IbOrO SIBHIIA — eTHOLeHTpU3M. [1ix yac aHamizy BHSBICHO M03a- Ta BHYTPIIIHbOMOBHI
(axropu, sKi BIUIMHYIM Ha (OPMYBaHHs YKpaiHCBKOI JIEKCUKH JaHOTO CErMEHTY — ICTOpis, KyIbTypa i
KYJIbTYPHO-MOBHA B3a€MOJIisl B M&KaX Pi3HMX E€THIYHMX Tpyn B YkpaiHi i 3a ii mexxamu. J{ociimkeHHs
BTOPHMHHHUX TI03HA4YeHb HAIllOHaJIbHOCTEH, iX ineHTH(IKalis 1 Kiacudikalis y cBiTIi (OpMyBaHHs
€THIYHOI Ta HAIlIOHANBHOI 1JIEHTUYHOCTI aJanToBaHO JJIsl HEYKpaiHOMOBHOI ayiuTopii. Y crarti
OKpPECIJICHO, SIK BTOPUHHI T03HaYeHHS HAL[lOHAIBLHOCTEH, 1110 MalOTh 3A€01IBIIOr0 PO3MOBHE MOXOIKEHH,
MOXYTh HAaOyBaTH 1HIUBIIYyaAILHUX PHUC y TBOPYiil 1Jaboparopil MMChbMEHHHKA, 3a3HABATH 1H/MBITya IbHOT
Tpancopmaliii, BiloOpakaTu 0COOUCTY MO3UIIFO MUTLIS.

KoarouoBi cjioBa: BTOpHHHI TO3HAUEHHSI HAIlIOHAIBHOCTEH; MEHOpaTUBHUIN; HAlllOHAJIBHA 1IEHTHYHICTD)
€THOLIEHTPU3M; eTHO(0013M; quchemizMm
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